November Sermon 


Bismillahi-rahmani-rahim, 


and I seek refuge with Allah from misguidance and error. 


In the light of the current historic crisis and in full recognition of external and internal pressure, I fell 
compelled to repeat my warnings from 2017/18 that the recent and long term developments (in several 
countries across the Middle East [and internationally]) present ultimate proof of the harmful and 
counterproductive nature of the economic policies adopted in the 1990's, since they correspond to an 
economic model which is failing worldwide and make the reversal of this trend a vital necessity, as its 
pursuance is annihilating every achievement and reduces every strategic gain to insignificance in the 
long run. 

This is a question which concerns the core ethics of the wilayat, which, according to hadith and Islamic 
dialectics, is the collective responsibility of the working masses and can be exercised only by a 
guardian whose outlook and politico-economic agenda is based on the working masses' objective 
interests, as they are historically represented by Ah Ibn Abi Talib (r.a.) and the Ahlu-1 Bayt (r.a.), who 
are the guardians of the Faith for this very reason and took the road to Karbala for this very aim. 

It is in the name of the holy martyrs, in the name of the right-guided Imams, by the (immanent) will 
and decree of Allah most High, in taqwa and in complete devotion to Truth Supreme, that I am warning 
against any deviation from this path, as there is no God and no one worthy of worship save God alone, 
Who created heavens and earth in Truth, which is manifested in justice, and there is no path save that of 



submission to His justice, which is submission to His Truth and its incorruptible principles now and in 
eternity. 

Allah is swift in reckoning, and there cannot be a day, nor can there be the fracture of a second, where 
His scales of measurement will not be precise, for not an ant's weight is ever lost from the sight of 
Allah. 

It is therefore that we must proceed with the utmost attention to the needs and the judgement of the 
masses whose verdict the prophet (s.a.w.s.) says will never fail in the long run. 

It is not the House of Umayya, the house of wealth, but Ali Ibn Abi Talib, the landless 'proletarised' 
peasant, who is the wali, the interpreter and supreme guardian of Islamic thought and law. 

It is Fatima Az-Zahra (r.a.), who was deprived of the little she possessed by the Meccan elite who 
sought to engineer their return to power through the distortion of Islamic principles after the death of 
the prophet (s.a.w.s.), Fatima Az-Zahra whose son's head they severed and trampled on with their feet, 
in whom the light of true guidance is eternally preserved. 

It is this light which penetrates the darkness of this age, and the darkness of all ages, compelling me 
with all its power to speak. 

It is this light, and this light alone, of which we must desire to partake, as its rays, its body, its dust, its 
tiniest atoms. 

Islam is of the people, by the people and for the people or nil. 

Islam is working class democracy overcoming class division. 

Throughout the various necessary historical stages, this has been its ultimate goal, of which every surah 
and every ayah reminds us, which Islamic teaching will not allow us to lose sight of. 



While interpretation dies with the interpreter, the ultimate goal remains unchanged. It is forever echoed 
in every true learning. 

It is the indelible desire of every human heart, which cannot be surpressed by the ego and its ambitions 
save temporarily and which ultimately finds exalted expression in humanity's highest endeavours 
against all odds of deprivation and ego-generated delusion, within the very heart of class rule and 
oppression, forever leading beyond. 

Islam comes to liberate; to liberate from poverty, to liberate from illusion, to liberate from all forms of 
oppression based on social status, gender, ethnicity, religion, culture and race. 

The social and economic aims of Islam are these alone, these first and foremost, these and no others. 
Each of these are quranically defined. 

While Islam upholds individual property, it advocates communal property of all major means of 
production as a consequence of its concept of the ummah. 

An Islamic ecomomy is therefore an economy in which family and small enterprises are balanced by a 
strong public sector comprising all major means of production as property of the ummah under public 
supervision. 

It is an economy that seeks to mitigate rather than increase economic inequality and assure the welfare 
of the population as a whole by all means at its disposal. 

It cannot be the interests of the wealthy few or the promotion of an economic elite that form its motive 
force, for that way lies the abyss. That way lies Yazid. 

An Islamic monetary policy is one that bases currency on intrinsic value. Hence, the currency 
envisaged by it is a currency of intrisic value rather than one based on speculative assets, which are, in 
Islamic terms, non-existing assets. 



It cannot be the phantom-value-based Euro, nor a crypto-currency. Nor can it be a currency based on 
values that are subject to high fluctuation, since the scales of such value systems can never be even. 

No speculative sector can form a major part of an Islamic economy. 

No monoculture, no matter how dazzling its promise may seem at any given time, can sustain a 
sovereign economic system. 

While Quranic dialectic recognises the determination of reality by historical conditions, for which it 
makes strategic allowance in the short and intermediate term, our long-term policies and objectives, in 
keeping with inherent qadritic (historic) objectives, cannot depart from the ultimate goals of Islam. 

Strategy is judged by its objective, representing the secondary aspect of policy and adab, while the 
objective itself represents its primary aspect, since action is determined by intention, and Allah holds 
the keys to both the apparent and the unseen. 

Islamic governance is a governance which scrupulously adheres to the principle of la ikraha fid-din and 
guarantees the right of self-realisation to every citizen regardless of ethnicity, gender, culture and 
religious affiliation. 

It is a participative, integrative form of government driven by the principle of unity in diversity, 
safeguarding the respect and legal recognition of such diversity and aiming at a stable and peaceful 
environment in which Islamic principles are creatively applied in response to the given conditions of 
time and place so that the needs and constructive endeavours of individual and ummah can be 
optimally promoted and the universal progress and creative development of humanity assured. 

Divine will and decree, divine judgement and help, invoked or not invoked, recognised or 
unrecognised, expresses itself in the natural dialectics of all things. 



These must be the ultimate guidelines of our actions and I ask in all humility that these agreed 
principles be taken into consideration with regard to our responses to the existential questions at hand. 
And may Allah guide us and forgive our errors. 
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